
Exodus 14:1-9 
 
To fully understand the issues of predestination and free will in Exodus 
14:1-9, we must observe the big picture -- the hardening of Pharaoh’s heart 
throughout the Exodus Plagues Narrative (from Exodus chapters 4 to 14).  
The story of the ten plagues reveals the struggle for sovereignty between 
the God of Israel and Pharaoh.  And to comprehend this struggle, we need 
to know some things about Pharaoh and ancient Egyptian culture: 
 

 Egyptian society considered Pharaoh as a god. 
 

 Pharaoh recognized the “god” of the Hebrews as one of many gods. 
 

 Since the Hebrews worked as his slaves, Pharaoh did NOT consider 
the “god” of Israel to be all that powerful or even all that important.  
Note the initial confrontation between Moses and Pharaoh: 

 
Afterward Moses and Aaron went to Pharaoh and said, 
“This is what the LORD, the God of Israel, says: ‘Let 
my people go, so that they may hold a festival to me in 
the wilderness.’”  Pharaoh said, “Who is the LORD, 
that I should obey him and let Israel go? I do not know 
the LORD and I will not let Israel go” (Exodus 5:1-2 
NIV). 

 

 Ancient Egyptians believed that when they died, their hearts would be 
placed on a scale by Anubis, 
the chief god of the dead, to 
determine their eternal worthi-
ness.  If the feather and their 
hearts weighed the same, 
then they would live forever in 
a beautiful place because the 
scale proved that they had 
been good.  But if their hearts 
were heavier than the feather, 
then the scale showed that 
they had been bad and they 
would be eaten by Amenit, 
the crocodile monster-god. 



 
 

 Most Egyptian gods were personified in nature.  For example, the 
Egyptians made the sun their chief deity, Amon-Re.  The ninth plague 
showed God’s power over Amon-Re because the sky was dark for 
three days – the sun was not allowed to shine.  In fact, each of the 
ten plagues demonstrated God’s sovereignty over these nature 
“gods” of Egypt.  This is point behind Exodus 12:12: 

 
“…I will bring judgment on all the gods of Egypt. I am the LORD.” 

 
With this background information about ancient Egypt, we can now begin to 
understand the battle between YHWH (Yahweh or Jehovah, the God of 
Israel) and Pharaoh.  Imagine a boxing announcer speaking to the ancient 
Egyptians, 
 

“In this corner, Pharaoh, champion of the universe and 
protector of all Egypt.  And in this corner, we have the uh, 
uh, we have (snicker) the challenger, the god of the Hebrews 
(cough, cough).  May the one who is more powerful, WIN!” 

 
As the “boxing match” between Pharaoh and Yahweh continued from one 
plague to the next, the confidence level among the Egyptians dropped a 
little more while Pharaoh grew increasingly arrogant.  The tenth and final 
plague revealed Pharaoh was no god after all, for he could not protect from 
death his own son -- the next Pharaoh and the next “god” of Egypt.  But 
could the God of Israel defeat Pharaoh’s army?  Ah yes, this encounter 
would surely reveal who was more powerful!!! 
 
Exodus 14:1-9 tells us how Yahweh led Pharaoh to believe that his Hebrew 
slaves were trapped, an easy prey.  But the unimaginable happened when 
the hunter became the prey -- Pharaoh’s mighty army riding the best 
chariots of Egypt drowned in the sea.  To the “boxing announcer” all the 
Israelites said, “In Your Face, Pharaoh!!  Who is the most powerful 
NOW?!!”  (see Exodus 15:1-21).  As William Ford wrote, “The story of the 
exodus is primarily a story about YHWH” (Ford, page 1). 
 

= = = = = = = = = = = = = = = = = = = = = = = = = = = = = = = 
 
For the purpose of this blog entry, I limited resources available mostly to 
Bible commentaries.   Every Bible commentary on Exodus 14:1-9 makes 
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clear this confrontation between two sovereigns – Pharaoh and Yahweh.  
Several commentaries address the hardening of Pharaoh’s heart by 
examining the use of three Hebrew words that have been translated as 
“harden.” 
 
However, few of the commentaries that I examined wrote about the 
impasse when we try to resolve issues of predestination and free will.  And 
none attempted to break through that barrier.  As Gerald Bray wrote, 
“Reconciling God’s foreknowledge with human freedom is ultimately 
impossible within the limited sphere of human perception” (page 181). 
 

= = = = = = = = = = = = = = = = = = = = = = = = = = = = = = = 
 
In this section, I want to discuss what some Bible commentaries have to 
say about the hardening of Pharaoh’s heart.  But before I examine these 
Bible commentaries, I strongly recommend these two sources: 
 
God, Pharaoh, and Moses: Explaining the Lord’s actions in the Exodus 

Plagues Narratives by William A. Ford (Eugene, OR: Wipf & Stock 
Publishers, 2006). 

 
“Why Did God Harden Pharaoh’s Heart?” by John E. Currid in Bible Review 

(volume IX, number 6, December 1993), pages 46-51. 
 
William Ford analyzed “why YHWH does what he does, rather than with 
exactly how he does it” (page 24).  Thus, he provides the most complete 
development of the hardening of Pharaoh’s heart throughout the Exodus 
Plagues Narrative, but intentionally sidesteps all of the issues of free will 
and predestination in Exodus 14:1-9. 
 
William Ford showed why the historical critical method used to understand 
the hardening of Pharaoh’s heart yields more confusion than answers 
(pages 5 – 13).  Instead, he carefully and methodically employed the 
narrative theology approach to explain why God hardened Pharaoh’s heart.  
Thus, Ford examined all of Exodus chapter 4 through chapter 14, and not 
just a few isolated verses, to develop a complete understanding of why 
God would harden the heart of Pharaoh.  For example, he wrote an entire 
chapter on Exodus 9:13-19 even though this text does not deal with any 
“hardening” issues. 
 

https://mytheologicalplayground.files.wordpress.com/2015/08/bray-god-has-spoken-page-181.pdf
https://mytheologicalplayground.files.wordpress.com/2015/08/ford-god-pharaoh-and-moses.pdf


“While there are other explanations that give reasons for why 
YHWH is acting, this is the clearest explanation set on the 
lips of YHWH of why he is acting in the way that he does, 
rather than in another way.  Thus for an examination of 
YHWH’s behavior in the plagues narrative, this passage is of 
fundamental importance” (page 16-17). 

 
According to John Currid, the author of the Exodus Plagues Narrative 
clearly understood the Egyptian world and then described the hardening of 
Pharaoh’s heart in light of Egyptian religious beliefs (click here for the full 
article).  According to Currid, “to make his heart heavy” is the best 
translation of the three Hebrew words usually translated “harden” (click 
here for development of his translation).  If “heavy” really is the idea behind 
Yahweh’s action on the heart of Pharaoh, then Pharaoh would die with a 
heart heavier than a feather – proving that his heart was sinful, not worthy 
of eternal life but to be eaten by Amenit, the crocodile monster-god 
(pictured below under the right side of the scale). 
 

 
 
Currid noted that the Egyptians believed “Pharaoh’s heart was the all-
controlling factor both in history and society” (page 51).  Nonetheless, it 
was Yahweh (the God of Israel) who possessed power over the heart of 
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Pharaoh.  God could even harden (make heavy) Pharaoh’s heart because 
God alone was sovereign, not Pharaoh. 
 
Then Curried observed a pun in the Hebrew text from Exodus chapter 14 
that provides the unifying motif for the entire Exodus Plagues Narrative: 
 

“There is an interesting pun in these two passages from 
Exodus 14.  Each refers to the glory that God will gain from 
his hardening of Pharaoh’s heart.  The root of the word for 
glory (or honor) is kvd (pronounced kavod); this is the same 
root as one of the three interchangeable words used for 
heavy – kaved.  Indeed, the words are related.  Honor lends 
a certain weightiness to a person.  When the same root is 
applied to the heart, it is made heavy.  And in Egyptian terms 
that meant sinful.  Thus, the kvd (honor or glory) was 
Yahweh’s while the kvd (the sinfulness of a heavy heart) was 
Pharaoh’s.  And that, of course, is the whole point of the 
Exodus story” (page 51). 

 
 

 
I am still writing comments about the following commentaries.   Please 
check back in a couple of weeks for my “finalized” notes. 
 
 
For each of the following commentaries dealing with Exodus 14:1-9, any 
information relevant to issues of free will and predestination are given a 
brief description.  Otherwise, no statement follows that entry.  The 
commentary by John Calvin comes first. 
 
Calvin, John. Commentaries on the four last books of Moses arranged in 

the form of a harmony. Grand Rapids, Mich.: Baker Books, 1999 
(Reprint of the 1844-56 ed. published by the Calvin Translation 
Society, Edinburgh.) 

 
Written between 1550 and 1555, Calvin’s commentary on Exodus 
14:1-9 mirrors his development of predestination and free will issues 
in The Institutes of the Christian Religion.   

 



 
To describe Pharaoh’s decision to pursue the Hebrews when they 
became hemmed in by the desert, Calvin used the analogy of bait “to 
catch the tyrant, just as fish are hooked” (page 240).  “(God) foresaw 
what would happen, but again repeats what we have so often 
observed before, that He would harden Pharaoh’s heart, that he 
should follow after the people.  Whence it follows, that all this was 
directed by His will and guidance” (page 240). 
 
Scripture tells us that Pharaoh and his officials changed their minds 
about allowing the Hebrews to exit Egypt and then decided to pursue 
them into the desert.  In commenting on verse 5, Calvin generalized 
this decision in terms of stupidity and pride common to all who “fight 
against God.”  “This is the stupidity of the wicked, that they only dread 
God’s present hand, and immediately forget all that they have seen… 
But such is the pride by which the reprobate must be blinded, that 
they may be driven onwards to their own destruction, while they are 
persuaded that there is nothing difficult to them, and fight against 
God” (page 241).  [For full text, click here]  

 
 
 
 
 
Commentaries from 2000 to present: 
 
Blackburn, W. Ross. The God who makes himself known: the missionary 

heart of the book of Exodus. Downers Grove, Ill.: Apollos, 2012. 
 

In this book, Blackburn developed issues that contribute to the idea of 
God’s missionary heart.  And issues of free will and predestination 
are not addressed directly.  In speaking of the greatness, goodness, 
and judgment of God, he writes, “The Lord humbles those who exalt 
themselves.  The problem with arrogance is, at bottom, a 
fundamental misunderstanding of who the Lord is.  The plagues 
communicated that Egypt belonged to the Lord, thereby testifying to 
the Lord’s rightful authority over Egypt…To obey the Lord would 
require Pharaoh to acknowledge his position of submission and 
dependence in relationship to the Lord, that he rules at the Lord’s 
pleasure, and by his permission” (page 47). 
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Bruckner, James K. New International Biblical Commentary: Exodus. 

Peabody, Mass.: Hendrickson Publishers, c2008. 
 
 Bruckner emphasized the big picture from Exodus 14 – “The 

drowning of the pharaoh’s chariots and horsemen is unequaled in the 
history of OT revelation.  It demonstrates that the Lord is God over all 
chaotic and oppressive forces that rule in the created world” (page 
129). 

 
 “Here in Exodus 14 the Lord hardened (“strengthened”) Pharaoh’s 

heart for the last time (vv. 4, 8, 17).  The hardening occurs after 
Pharaoh began preparations for his pursuit, intensifying his resolve, 
but not “creating” his intent (page 129). 

 
 However, Bruckner develops issues of free will more completely in 

his commentary on Exodus 7:1-7 and 10:1-2.  “The Lord promised to 
harden Pharaoh’s or the Egyptians’ hearts in the future (“I will 
harden,” 4:21; 7:3; 14:4, 17).  The balance of the references to his 
hard heart remind us that Pharaoh himself was responsible for his 
hard heart (7:13-14, 22-23; 8:15, 19, 32; 9:7, 34-35).  He enslaved 
and oppressed the people of his own volition long before the Lord 
began this hardening” (page 95).  [For full text, click here] 

 
Coggins, Richard. J. Eppworth Commentaries: The book of Exodus. 

Peterborough [England]: Epworth, c2000. 
 
Dozeman, Thomas B. Eerdmans Critical Commentary on Exodus. Grand 

Rapids, Mich.: W.B. Eerdmans Pub. Co., c2009. 
 
 For Dozeman, the exodus from Egypt is told from contrasting points 

of view.  Exodus 14:5-9 explores the exodus from the perspective of 
Pharaoh and his officials, while verses 10-14 describe the same 
event from the point of view of the Israelite people (page 312). 

 
Dykstra, Laurel. Set them free: the other side of Exodus. Maryknoll, N.Y.: 

Orbis Books, c2002. 
 
 Laurel Dykstra understands the hardening of Pharaoh’s heart in 

terms source criticism and as a problem of translation. 
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“Because of Christianity's emphasis on individual sin 
and repentance, Pharaoh's heart has become a 
biblical springboard for discussions of theodicy (God's 
use of evil for good), and human sin. Did God cause 
Pharaoh to sin? Some commentators have answered 
this question by suggesting that responsibility shifts 
from Pharaoh to YHWH. They say that Pharaoh began 
by hardening his own heart; in time he could not do 
otherwise and by the time God hardened his heart it 
was already inevitable. This explanation attributes 
agency to Pharaoh in those passages in passive voice, 
"Pharaoh's heart was hardened." Other readers see 
the hand of God in every passage and grant Pharaoh 
no agency at all.  What these interpretations reflect is 
the tension between different sources” (page 117). 
 
“The expression ‘lost in translation’ does not apply 
here so much as the reverse; in translation, something 
is added. This linguistic bias affects how the rest of the 
metaphor is translated as well.  There are two verbs to 
which Pharaoh's heart is the object … The verbs are 
synonyms, subtly different, but close enough that most 
Christian translators feel comfortable rendering both as 
‘hardened’ … In general, translations of kabed 
emphasize stubbornness, but translations of chazaq 
emphasize strengthening, on the whole a positive 
action. In English a strong heart is very different from a 
hard heart” (page 119). 

 
Thus, Dykstra found in Pharaoh the biblical example of those who are 
“deeply entrenched in a death-dealing ideology and way of life” (page 
119).  Thus Pharaoh’s life warns us about having a “heavy heart” 
which means to Dykstra, that Pharaoh experienced 1) despair and 
isolation behind palace walls, 2) a kind of dumbing down form of 
injustice, 3) a private spirituality that kept him from seeking justice, 
and 4) a commitment to traditional values – no matter the cost.  [For 
full text, click here]  Her point in all of this was to empower each of us 
for greater work in social justice, especially for the disadvantaged. 
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Enns, Peter. Exodus: the NIV application commentary: from biblical text -- 
to contemporary life. Grand Rapids, MI: Zondervan Pub. House, 
c2000. 

 
Enns developed Exodus 13:17 - 14:31 as a paradigm of salvation.  In 
the “Original Meaning” section, he thoroughly discussed that God 
hardened Pharaoh’s heart.  Note this sentence from Enns: “The 
paradox of God’s plan to harden Pharoah’s heart and of the latter’s 
decision to pursue begins in 14:5” (page 271).  [For full text, click 
here] 

 
Kirk-Duggan, Cheryl A. “How Liberating is the Exodus and for Whom?: 

Deconstructing Exodus Motifs in Scripture, Literature, and Life” in 
Exodus and Deuteronomy. Minneapolis: Fortress Press, c2012. 

 
 In developing themes about the absurdity of oppression from a 

womanist perspective, Kirk-Duggan makes the following observation 
in passing, “God seems to need a second groaning of Israel to bring 
them some relief; and the narrator reminds us incessantly that God 
hardens Pharaoh’s heart.  Such narrative laced with irony paints a 
manipulative, egomaniacal picture of God.  Not only does God not 
want to let Israel go too soon, justifying the hardening of Pharaoh’s 
heart, God also insists on getting all the glory, manipulating 
Pharaoh’s stubbornness and making him a scapegoat” (page 16). 

 
Goldingay, John. Exodus and Leviticus for Everyone. Louisville, Ky.: 

Westminster John Knox Press, c2010. 
 
 “Neither God nor Pharaoh is finished.  God encourages Pharaoh not 

to give in quite yet” (page 63). 
 
Hamilton, Victor P. Exodus: an exegetical commentary. Grand Rapids, 

Mich.: Baker Academic, c2011. 
 
 “As in the previous plague section, Pharaoh both acts on his own 

accord (Exodus 14:5-7) and at the Lord’s behest (verse 8)” (page 
215). 
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Janzen, Waldemar. Believers Church Bible Commentary: Exodus. 
Scottdale, PA: Herald Press, c2000. 

 
 Janzen cites the work of Childs, who offered “a brilliant analysis of the 

interplay between God and Pharaoh as it is reflected in the structure 
of Exodus 13:17-14:31.  According to Childs, the reported events are 
alternately shown as they look from the perspectives of Pharaoh’s 
strategy and God’s strategy.  Israel can at first accept only Pharaoh’s 
perspective.  Then God’s word through Moses and eventually the 
events themselves open Israel’s eyes to God’s perspective” (page 
173). 

 
 In another section, Janzen develops issues around the hardening of 

Pharaoh’s heart.  He wrote, “All thoughtful theologians realize that the 
answer cannot be one or the other (free will vs. predestination), but 
must be a combination of the two.  Both human freedom, itself a gift 
from God, and divine sovereignty over all of life are biblical, make 
philosophical sense, and are supported by experience” (page 150).  
[For full text, click here] 

 
Johnstone, William. Exodus 1-19. Macon, Ga.: Smyth & Helwys, c2014. 

The king of Egypt and his courtiers…undergo a complete change of 
heart.  “What is this [have we done?]” has occurred in the D-
passages 4:2 and 13:14. 

 
“In the D-version of the plagues, YHWH displays power to compel 
Pharaoh to release Israel from slavery.  All through, Pharaoh has had 
the choice: to accede to the demand or suffer consequence” (page 
287). 

 
Kaiser, Walter C. The Expositor's Bible commentary, Revised edition: 

Volume 1 (Genesis-Leviticus). Grand Rapids: Zondervan Pub. 
House, c2008. 

 
 “Pharaoh assumed that Israel’s divine help had run out and that they 

were hopelessly entangled on a dead-end trail since the desert, the 
sea, and marshes barred their way out of this trap” (page 386). 
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Knowles, Michael. The unfolding mystery of the divine name: the God of 
Sinai in our midst. Downers Grove, IL: IVP Academic, c2012. 

 
 Knowles explained theological implications of the names and 

character of God.  But no development of free will and predestination 
issues. 

 
Langston, Scott M. Exodus through the centuries. Malden, MA ;: Blackwell 

Pub., c2006. 
 

This book examines how the Israelite exodus from Egypt was 
interpreted and used in early Judaism and Christianity, the Medieval 
period, around the time of the Reformation, in modern America, in 
modern art, etc.  Martin Luther compared the rejection of his teaching 
with the hardening of Pharaoh’s heart (page 138). 

 
Longman, Tremper. How to read Exodus. Downers Grove, Ill.: IVP 

Academic, c2009. 
 

“An embarrassed and angry Pharaoh decides to pursue the departing 
Israelites and traps them at the Yam Suf (page 113). 

 
Mackay, John L. Exodus: A Mentor Commentary. Fearn, Ross-shire, Great 

Britain: Mentor, c2001. 
 
 “Pharaoh’s reaction to the situation was just what Moses had been 

told to expect” (page 248). 
 
Martin, Glen. Holman Old Testament Commentary: Exodus, Leviticus, 

Numbers. Nashville, Tenn.: Broadman & Holman, c2002. 
 
 “God would once again harden the heart of this tyrant and lead him to 

chase the Israelites down.  But God would once again get the glory” 
(page 66). 

 
Meyers, Carol L. The New Cambridge Bible Commentary: Exodus. 

Cambridge ;: Cambridge University Press, c2005. 
 
 “The stage is set for one last recurrence of the theme of the 

pharaoh’s heart becoming hardened (14:4, 8, 17).  God causes the 



Egyptians to attempt to reclaim the Israelites as a labor force” (page 
114). 

 
Miller, William T. The book of Exodus: question by question. New York: 

Paulist Press, c2009. 
 
Motyer, J. Alec. The message of Exodus: The Days of Our Pilgrimage. 

Downers Grove, IL: InterVarsity Press, c2005. 
 
 “Pharaoh promptly regretted his decision to dismiss his slaves and 

wanted them back” (page 160). 
 
Selvaggio, Anthony T. From bondage to liberty: the Gospel according to 

Moses. Phillipsburg, NJ: P & R Publishing, c2014. 
 

“After letting Israel go, Pharaoh quickly repented of his actions as it 
dawned upon him that he was losing his free labor force” (page 103). 

 
Smith, Mark S. New Collegeville Bible Commentary: Exodus. Collegeville, 

Minn.: Liturgical Press, c2011. 
 

 

Commentaries prior to 2000: 
 
Ashby, G. W. Go out and meet God: a commentary on the Book of Exodus. 

Grand Rapids, Mich.: Wm. B. Eerdmans ;, 1998. 
 
Brueggemann, Walter. The New Interpreter's Bible: A commentary in 

twelve volumes (Volume One). Nashville, TN: Abingdon Press, 
c1994. 

 
 Brueggemann contrasted verses 1-4 with verses 5-9.  Verses 1-4 

speak of God’s foreknowledge and the act of hardening Pharaoh’s 
heart, while verses 5-9 come from “Pharaoh’s perspective” (page 
792).  “The action gives the surface appearance that Pharaoh has 
freely chosen this new initiative against Israel” 

 
 “Everything has been preempted by Yahweh, who manages all sides 

of the drama.  This is an enormously heavy dose of sovereignty.  But 
then, the entire meeting concerns competing sovereignties.  In this 



scene, the double use of “heart” (change of heart, hardened heart) 
nicely calls attention to the conflict of sovereignties…The hardening 
by Yahweh does not violate Pharaoh’s own intention” (page 793). 
[For full text, click here] 

 
Burns, Rita J. Exodus, Leviticus Numbers: with excursuses on feasts, ritual 

and typology. Wilmington, Delaware: M. Glazier, c1983. 
 
Childs, Brevard S. The Old Testament Library, The book of Exodus; a 

critical, theological commentary. Philadelphia,: Westminster Press, 
[1974]. 

 
Childs developed each section within Exodus by following this format:  
1) Textual and Philological Notes, 2) Literary, Form-Critical, and 
Traditio-Historical Problems, 3) Old Testament Context, 4) New 
Testament Context, 5) History of Exegesis, and 6) Theological 
Reflection. 
 
In addition to explanations for each of the hardening passages in the 
Exodus Plagues Narrative, Childs offers us a five page excursus on 
the hardening of Pharaoh as part of his Theological Reflection (click 
here for full text).  He used the source critical method to identify 
relationships between the hardening of Pharaoh’s heart and the 
plagues as signs: 
 

The important implication for our analysis of the two 
sources is in seeing that in both the hardening 
terminology is closely connected to the giving of signs. In 
J hardness prevents the signs from revealing the 
knowledge of God; in P the hardness results in the 
multiplication of signs as judgment. This means that all 
attempts to relate hardness to a psychological state or 
derive it from a theology of divine causality miss the mark. 
The motif of hardening in Exodus stems from a specific 
interpretation of the function of signs. Again, hardening 
did not function as a technical means to tie together 
originally independent plagues. Rather, the motif sought 
to explain a tradition which contained a series of divine 
signs but which continued to fail in their purpose. 
Hardening was the vocabulary used by the biblical writers 
to describe the resistance which prevented the signs from 
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achieving their assigned task. The motif has been 
consistently over-interpreted by supposing that it arose 
from a profoundly theological reflection and seeing it as a 
problem of free will and predestination. It is clear that the 
P source extended the origin of hardening into the plan of 
God and thus went beyond J. But the polarity between 
hardening as a decision of Pharaoh and as an effect of 
God never was seen as a major issue. The occupation 
with this problem by commentators has contributed to 
their failure to determine its major role within the passage 
(page 174). 

 
 Childs is cited frequently in Bible commentaries written after 1974.  

How unfortunate that Childs could not get past his source critical 
approach because this style of interpretation blocked his vision over 
the plagues “failing in their purpose.”  Had he observed the cosmic 
battle between Yahweh and the “gods” of Egypt, then perhaps he 
could have understood the function of the ten plagues and Pharaoh’s 
increasingly hostile reaction to each of them. 

 
Clements, Ronald E. The Cambridge Bible Commentary: Exodus. 

Cambridge [Eng.]: Cambridge University Press, 1972. 
 
 “The mysterious obstinacy of Pharaoh, and even the vain chase after 

Israel into the desert, are all made to serve God’s purpose in 
compelling the Egyptians to recognize that he is the LORD (verse 
18), and that glory belongs to him alone. 

 
 “This change of Pharaoh’s mind, however, was no ordinary 

indignation at being tricked (as though the Israelites had merely gone 
on a temporary pilgrimage into the wilderness), but was the 
consequence of God’s hardening of his heart.  All Pharaoh’s attempts 
to stop the departure of the Israelites only served to reveal his own 
powerlessness before the LORD, and the emptiness of the gods of 
Egypt (pages 84-85). 

 
Coats, George W. Exodus 1-18. Grand Rapids, Mich.: W.B. Eerdmans, 

1998. 
 
Cole, R. A. Exodus: an introduction and commentary. Downers Grove, Ill.: 

Inter-Varsity Press, c1973. 



 
Dalglish, Edward R. The great deliverance: studies in the Book of Exodus. 

Nashville: Broadman Press, c1977. 
 
Dobson, John H. A guide to Exodus. London: S.P.C.K., 1977. 
 
Dunnam, Maxie D. The Communicator’s Commentary: Exodus. [Waco, 

Tex.]: Word, c1987. 
 
 In discussing the fickleness of Pharaoh, Dunnam refers the reader 

back to Exodus 4:21 where he developed the “biblical paradox of the 
sovereignty of God set against the freedom of man” (page 81).  
“While a person is free to accept or to reject the will of God for his or 
her own life, God’s purposes are going to be accomplished 
regardless of that person’s decision. In that context, of the 
sovereignty of God and the freedom of man, people are responsible 
and accountable for what they do” (page 81). [For full text, click here] 

 
Durham, John I. Word Biblical Commentary: Volume 3, Exodus. Waco, 

Tex.: Word Books, c1987. 
 

“The reaction of Pharaoh and the members of his cabinet to the result 
of what they have permitted in the panic of catastrophe is entirely 
logical.  Fear and the shock of grief are now replaced by practical 
considerations.  An important source of cheap labor is rapidly getting 
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